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"My point is that if I have fight with 

you, you should fight me. But the 

children cannot fight. Can the babies 

they are throwing in the fire fight? 

They are kicking unborn babies in the 

mother’s womb. Can women fight with 

military? They kick our children on 

their way to school, sometimes crash 

them under cars. They don’t stop for 

children on the street. If I did 

something wrong they should go after 

me, but why killing children?" 

1) Background of Study Assignment: 

Since 25th August 2017, a fresh wave of ‘Forcibly-Displaced Myanmar Nationals’ 

(FDMNs), commonly known as ‘Rohingya Refugees’, has entered Bangladesh from the 

neighbouring Rakhaine State of Myanmar, fleeing an etnocidal military campaign by 

the federal government, concerted with atrocities by other security forces and groups 

of armed civilians from ethnic majority of the state. The Myanmar authorities claimed 

the campaign to be a ‘clearance operations’ against an emergent militant group named 

Arakan Rohigya Salvation Army (ARSA), held responsible for two lethal attacks on 

security forces since October 2016.  

The observations by different UN agencies, and evidences gathered by international 

human rights organizations and genocide watch groups, suggest that the campaign has 

targeted Rohingya civilians with utmost forms of violence and brutalities that can be 

substantially regarded as a case of ethnic cleansing, genocide, or crime against 

humanity, under the frameworks of different international laws.  

Within a few weeks, as it was marked ‘catastrophic’ by the UN Secretary General, the 

campaign has forced over 600000 Rohingyas to take refuge in two southernmost 

districts of Bangladesh while internally displacing majority of the remaining ethnic 

Muslim minority within Myanmar. The influx has been a phenomenal case of rapid and 

intensive refugee flow in modern history with desperate border crossing of thirty to 

forty thousand traumatized masses of Rohingyas everyday for the first two weeks.  

Majority of the refugees were women and 

children, terrified by fresh memories of 

extreme violence including brutal killing, rape, 

razing of villages with arson attacks, 

destruction of food stock and properties, and 

plundering of assets. They were devastated by 

starvation and panics over long and life 

threatening journeys across ragged 

mountainous terrains. Many among them had 

wounds from bullet or sharp weapons, and 

significant number of women and girls were 

bruised and battered by gang rapes. 

The Bangladesh government responded with exemplary empathy towards the plight of 

the FDMNs while the host communities in the region did their utmost to help the 

refugees. Humanitarian agencies and groups across the globe, BRAC being one of the 

first to respond, supported the government with impressive promptness to set and run 
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"We were never in peace in Burma. 

We never had justice. If the Mughs 

slaughter one of us, we have to just 

come home and mourn. We have 

nowhere to go. They have destroyed 

our homes with rocket launchers; 

death tolls are too high this time. They 

have chased us down and 

slaughtered. It was unprecedented." 

several of the world’s most densely populated refugee camps. While the government 

engaged public resources to facilitate the emergency response of the aid agencies with 

explicit humanitarian commitments, there are concerns about economic, social, 

environmental and political impacts of such sudden clambering of a crisis the country 

is facing since late 1970s.  

The massive influx after 25th August has 

dramatized the crisis by adding a mass of 

nearly seven hundred thousand to over two 

hundred thousand of Rohingya population 

already refuging in Bangladesh territory in 

differing forms and legal status, who came in 

great numbers following violent sanctions in 

early 1990s, and endured atrocities since 

2012. Challenged with its own poverty 

reduction and developmental goals despite 

significant economic growth in recent past, the Bangladesh government relied heavily 

on international community and UN for an urgent solution to the problem that caters 

immediate repatriation of what it has officially ascribed as ‘forcibly displaced nationals 

from Myanmar’.  

Under growing pressure from international community, Myanmar has negotiated a 

pact of Rohingya repatriation with Bangladesh, signed by the parties on 23rd November 

2017, with immediate targets of setting up joint work groups and start the repatriation 

within two months. While the Bangladesh government stressed on immediate return of 

the Rohingyas with ‘safety, security, and dignity’ and creation of UN supervised safe 

zones for them in Rakhain State, their counter part has emphasized on the pact’s 

consistency to a similar repatriation pact between two countries signed in 1992/1993. 

Despite widespread critic and scepticism from international right groups on the deal’s 

legitimacy and moral conscience, recent media reports indicate the repatriation under 

the pact to begin anytime soon.  

In this milieu, it is important for all actors engaged in emergency humanitarian 

response to the FDMNs to have a clear grasp of their aspirations and perceptions about 

their present and future state of life, and to its decisive aspects like repatriation to 

Rakhaine or protracted living in the camps. Initial research attempts by different actors 

to map their perceptions and aspirations have resulted in incoherent and ambivalent 

responses, which necessitate further collaborative research to develop pragmatic 

insights on cognitive views among the Rohingya. Present assignment, therefore, has 

been commissioned by the ASC programme of BRAC, as part of the research activities 

warranted by the purpose and needs mentioned above. 
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2) Research Objectives: 

The general objective of the research, as ascribed on the Terms of Reference (ToR), is 

‘to assess the FDMN’s aspirations and perceptions about the upcoming days and 

influence agents for decision making’ through an ethnographic mode of inquiry. The 

specific objectives include: 

1) Assess the FDMNs’ aspirations about the upcoming days regarding livelihood, 

education, health, shelter, income, work preference etc.   

2) Assess the FDMNs’ perception about the host community, development 

workers, government (host and origin), FDMNs that came in different periods, 

law-enforcing agencies etc.  

3) Identify the influencing agents for various types of decision-making.  

3) Methodology:  

Perception and aspirations are abstract mental phenomena often conditioned by 

discursive and intangible forms of realities. The cognitive or collective expressions of 

such phenomena even pose harder methodological challenges for social sciences and a 

very few of them offer scientific means to make inference in cognitive dispositions by 

decoding their apparently intangible states of mind, including trauma, grief, anger, 

emotions and those typical to survivors of severe persecutions.  

Thanks to its long-standing disciplinary affinity with linguistic and psychology, 

anthropology has been an obvious choice as a methodological approach to the research 

problem we have pursued. The research has maintained an ethnographic mode of 

engagement, commonly known as participant observation, over a week of fieldwork in 

three refugee camps while employing appropriate tools and techniques of data 

collection.    

A senior anthropologist and a team of three qualified ethnographers, all speaking the 

vernacular of the Rohingyas, have captured floating micronarratives through random 

ethnographic encounters with people and active observations made during long hours 

they spent in camps. The research also documented individual narrative accounts 

elicited through organized ethnographic interviews with selected participants 

representing different social categories. The narrative accounts helped to build 

comparative insights on contesting and conforming views and to seek their causal 

connections to randomly collected micronarratives and observations.  

The collected narratives were converted to data through systematic re-writing. The 

narrative data was then analysed using structural methods including thematic indexing 

and domain analysis.     
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3.1) Key Research Questions:  

The research has formulated following key research questions to methodologically 

appropriate the research objectives: 

 What is their account on situation before 25th August and aftermaths?  

 What is their Perception about present situation in Myanmar? 

 What they know about repatriation? 

 What is their View/Will/Opinion about repatriation? 

 What are their prerequisites for a voluntary repatriation?  

 How they perceive present life in the camps?  

 How they speculate their future state of life in camps?  

 How they perceive the response from the host community?  

 What is their prediction on future attitudes of the host community?  

 What future opportunities they speculate beyond aided camps? 

 What is their source of information and knowledge on the issues mentioned 

above?  

 What or who influences their opinion/views/understanding of the issues?  

 What are the determinants of their opinions on repatriation? 

 What consensus making process/network/modes they have? How consensus is 

or can be built?  

 Who or what influences their opinions most?   

3.2) Participants of the Assessment:  

The research engages maximum possible individuals in brief and unstructured 

conversations during ethnographic fieldwork. It has also collected narrative accounts 

from individuals of varied description through ethnographic interviews. Given the time 

and scope of the research, the study could document narrative testimonies from 36 

participants from 3 camps, consisting of both male and females with varying age. The 

participants also vary according to their educational status, experience of exodus from 
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Myanmar during earlier crisis, in degree of connections to Bangladesh, and also in their 

social and cultural capital. A list of participants can be found as Annex I of this report.  

4) Genealogy of the Crisis: Some Necessary Insights  

Perception and aspirations are inherently historical constructs. To understand the 

crisis this research has investigated, one needs to situate the Rohingya in time and 

space through precise and objective understanding of social and political changes of 

the region over time, and, how the crisis emerged from a complex political history of 

identity, mobility and territorial claims. Since this report does not have scope for a 

detailed historical account, we will limit ourselves on some historical insights on the 

problem. Though very brief and one might find them reductionist in nature, they are 

important here for at least three good reasons:  

a) first is that the historical assumptions we find in the national and transnational 

discourse, including the public discourse surfacing in mainstream or social media, are 

either inherently naïve, or charged with problematic assumptions of nationalist 

historiography. (Parts of the one in social media even subscribe the alleged claim that 

the Rohingyas are connected to global Islamic terror.)  

b) Secondly, the historical claims national governments in both the countries upholds, 

which determine the legal and political context of refugee management, diplomatic 

negotiations, and the repatriation process, are mostly shaped by political purpose 

rather than historiographic clarity. 

c) Thirdly, it is the nationalist view of history that first politically reproduces the 

Rohingya identity and then coercive measures are ensued under legal and political 

manifestations of the same.  

d) And finally, the cognitive view of the Rohingya is therefore, largely shaped by their 

victimhood and struggle against the nationalist views of history, and also the ones they 

had to forge against it. The identity as Rohingya, in fact, emerged from this struggle 

against stately history and nomenclature it arbitrarily imposes on them.    

Such historical views, if not scrutinised carefully, also have potentials to mislead even 

the most dedicated attempts to understand the actual nature and intensity of crisis the 

Rohingyas are enduring for decades. Therefore it is important to adopt some historical 

insights, offered and vindicated by anthropological accounts since late seventeenth 

century to till date, to make any cognitive inference to their perception and views of 

the crisis and its future consequences.     

Our synchronic investigation on the Rohingya’s cognitive view on aspects of the crisis 

and its future, therefore, also involved a diachronic understanding of the problem 

based on a closer look on some anthropological accounts on the region, produced over 
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a time span of more than two hundred years. Some key insights resulting from it would 

be necessary, first to unsubscribe historical illusions created by the nationalist 

discourse, and then to grasp the analytical findings present study is going to report 

here.  

The insights are summed up in 20 conclusive nutshells below. The first five offer a 

critic of nationalist view of Rohingya history, next six combines an anthropological 

genealogy of the crisis as a necessary alternative to the view criticised by the first five, 

and remaining nine show the implications of both in understanding the present crisis.   

Problems with Nationalist View: 

1) Both the Governments of Bangladesh and Myanmar maintain, be it deliberate or not, 

a sketchy and over-simplified historical grasp of the problem with conflicting 

conclusions used both in their random political rhetoric and carefully crafted policy 

discourses. The lack of historiographic precision is often compensated with nationalist 

vigour and ideologues reinforcing exclusionary claims over national territory.  

2) For example, the Bangladeshi version of such historical convictions does not 

acknowledge any cultural affinity or migratory connections the Rohingyas may have to 

its national territory despite the fact that there is no convincing anthropological 

evidence that can culturally distinguish Rohingyas from majority of the Bangladeshis 

living in the plains of south-eastern districts.  

3) The Myanmar government on the other bank of river Naf, uses such ethnic and 

religious resemblances to stigmatize them as ‘Bengali intruders’, and hence to 

confiscate their territorial rights through denials of citizenship and exclusion from 

nationalized schemata of ethnic identities.  

4) While still in use to justify one of the most extreme cases of ethnocide committed in 

history, and also to bargain minimum possible repatriation and rehabilitation of its 

victims, their version of history completely ignore the fact that the Rohingyas had been 

living in present day Rakhain for centuries before the nationstate of Myanmar itself 

and the territorial sovereign it is now exercising with utmost coercions, came to their 

very existence. In fact their presence in the southern Arakan was recorded by British 

documents since 1798. 

5) However flawed they may be, such historical schemes suits political goals and 

strategies of the governments to consolidate territorial sovereign or homogenize 

national culture, or to enforce and maintain national borders. They also help the 

governments, as witnessed during recent crisis, to evade international laws and 
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"We cannot say our soil, our 

country, my house, my property as 

you can say here. We have no 

ownership, how can we go back 

there? We call ourselves Rohingya, 

but they don’t. They call us ‘Anikka’ 

or ‘Bengali’. They write us as 

Bengali but we are not Bengalis." 

consciences against prosecution of minorities or for obligatory protection to refugees; 

and of course, also to manufacture public consent in favour of position taken.  

An Anthropological Genealogy: 

6) The Rohingya crisis has its roots in 

demographic and political shifts in precolonial 

and colonial era, and in a complex postcolonial 

identity politics swirling around territorial 

claims. The decolonization of the Indian 

subcontinent, Burma being integral part of it, 

is characterized by the emergence of several 

new nationstates with fortified national 

identities based on reinvigorated religious, 

ethnic, or cultural identities.  

7) The national boundaries frantically drawn on final days of British Raj, had 

partitioned the subcontinent with little concern for distinct forms of identities within 

national boundaries that were later discounted and undermined by emergent 

nationalisms. It also ignored historical mobilities of such peoples across diverse 

cultural landscapes that were divided and redefined overnight as national territories.  

The population exchange between India and Pakistan, the only attempt to consolidate 

two major religious minorities in respective states, had become the deadliest event of 

mass migration in modern history.  

8) The decolonization thus observed not only the biggest flow of refugees in modern 

history or incredibly diffused forms of migration till date, it also redefined territorial 

rights for countless identity groups, by reducing many to national minorities, and by 

rendering some others, like the Rohingyas today, as stateless. The geopolitical 

formation of new nationstate and their nationalist ideologues marginalized numerous 

ethnic identities while enclaved many by exclusionary territorial claims. The Rohingya 

crisis is one of countless tragedies engendered by such complex history of colonial and 

postcolonial forms of state makings, and therefore, should be understood accordingly. 

9) The genealogical connections to colonial and national history, in the case of 

Rohingyas and many others in the subcontinent, also have an essential geo-cultural 

dimension. The frontier regions of Southeast Bangladesh and Rakhain State of 

northwest Myanmar, formerly known as Arakan, is part of a geographic frontier   

between river valleys and mountainous terrains, stretching from northwest Himalayas 

to southwest Burma. Until the 15th century, these rugged terrains had served as a 

geographic buffer between two great cultural traditions, demarcated by river valley 

agriculture and hill farming. 



Draft Report: Ethnographic Study on FDMNs  10 
 

"We want to move around freely like everyone else in 

Myanmar. We don’t want a fight with anyone; we don’t 

want a separate country. We want to live like you do in 

Bangladesh –all races are same, can move around freely, 

can make a living. There they have given us a white card 

when everyone else got a red card. Then they have even 

snatched away the white cards and gave us some long 

documents. With those papers, we cannot go out of our 

locality, we cannot go to Bazaars. We have to pay a grand 

for permit to go out of village. If someone goes to visit 

relatives in another village without permit and get 

busted, they bash them to death. How can we survive or 

make a living under such conditions? When we travel on 

bus, they take us off board on security posts and ask for 

permits while all other sit on the bus. Those with permits 

have to pay a grand and those without one, five grand. 

No other race has to pay money to travel." 

10) The modern history in Arakan unfolded with unprecedented migrations of people 

across this geo-cultural territoriality, either pushed out of river-valley peasantries 

burdened with feudal exploitations and famines, or those pushed out of mountain 

hamlets by protracted tribal wars on territorial disputes. Colonial policies of expanding 

agriculture, trade and commerce in Burma, and proxy wars it fuelled among hill 

kingdoms there, also lately ushered a large number of people to migrate in both 

directions.  

11) By the end of 18th century, as Francis Buchanan noted in his pioneering 

anthropological account of 1798, the region had become a junction of incredibly 

diverse tongue and cultures, contesting and negotiating differences across and along 

phenotypes, or along cultural and religious boundaries. Keeping along with 

anthropologist James C Scott’s recent works (2009) on the region’s history, the process 

can be regarded as a historical friction between geo-cultural terrains. 

Connecting the Past with Present: 

12) Rohingyas are in fact, 

historical remnants of this 

friction, tragically dropped 

out of an enclosing 

contestation and 

negotiations of identities 

that eventually formed the 

modern nationstate of 

Myanmar. The 

militarization of its politics 

since late 1970s, also has 

changed the course of 

nationalist discourse in 

Myanmar by orienting it 

around dominant ‘Vama’ 

identity, and by 

marginalising others on 

ethnic or religious grounds.  

13) Among them, the Rakhain, Karen, Kachin, and Shans were marginalised on one 

count or other, and did their own part of struggle against discriminating nationalism. 

The Rohingyas, however, were discounted on both the counts and with an added count 

of apartheid against them, were even denied of the recognition as an ethnic minority 

with citizenship rights.  



Draft Report: Ethnographic Study on FDMNs  11 
 

"We are not Bengali, they are forcing us to 

become Bengali. If we don’t, they arrest us or 

shoot us. We are Rohingya. Burma got 

independence in 1947, I have documents of 

1978, documents from pre-independence. We 

could go everywhere with those documents." 

"Our agony began after 1991. Since then, the 

government stopped education for Rohingya 

children. Some could provide primary 

education to their children secretly by private 

tutors. All teachers in public schools are 

Buddhist. They don’t come to teach in Rohingya 

schools since we are Muslims. The government 

don’t want the Rohingyas to be educated. So, 

teachers can’t come to our schools. In Rakhaine, 

gathering of more than five people is 

prohibited. So we cannot hold Eid or weekly 

prayers. You know what is our biggest sin for 

them? We are Muslims with a faith. May be that 

is the first and foremost reason for the 

prosecutions." 

14) The ethnic cleansing of the 

Rohingyas, a political project successive 

military regimes in Myanmar have 

pursued since late 1970s and largely 

succeeded since 1990s, relies on the 

same old stigmas and historical 

convictions.  

15) In recent years, the discourse has been bolstered by infusing religious and racial 

hatred against the Rohingyas among neighbouring Rakhains, which ensued 

widespread communal violence in the State in 2012. It provided a perfect excuse for a 

series of military campaigns and coercive surveillance mechanism that the Rohingyas 

have been living under ever since.  

16) The Rohingya resistance group 

called ARSA, first and so far the only of 

its kind, was reportedly formed by 

enraged Rohingya youth following 

communal violence in 2012 and its 

aftermaths. The group has limited 

military capacity and funding, as 

observed by experts, and little support 

among the commons. According to 

some sources, the latter is increasing 

due to brutal sanctions catered against 

civilians in recent months.  

17) Both of their counter-violence 

attempts in 2016 and August 2017, 

were retaliated with protracted and disproportionate retributions, much of which 

evidently qualifies as ‘genocide’ and ‘crime against humanity’ under the frameworks of 

pertinent international laws.  

18) The mass exodus of Rohingyas in November 2016 and since August 2017, were 

triggered by such unleashed surges in the normalized violence enforced and 

maintained by the state on a daily basis, which had turned majority of Rohingya 

villages into ghettos since 2012.  

19) Despite the banal claim to be a counter-terrorist ‘clearance operations’ against 

ARSA, evidences suggest that the campaigns pursued deliberate and explicit aims of 

forcing maximum possible mass of Rohingyas to flee out of Myanmar and take refuge in 

Bangladesh. The coordinated nature of extreme brutalities also suggest that there is a 
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plan at work to terrorize the Rohingya up to the extent that they do not consider a 

return in the future.   

20) Transnational discourse on the crisis, including both humanitarian and political, 

maintained ambivalent positions, understandably watchful to global, regional and 

national power equilibriums and their political and economic interests in the region.  

5) Key Determinants of Cognitions: 

The perception and aspiration of the Rohingyas, both at collective and individual levels, 

are determined by a number of transcending phenomena. A primary inference in the 

narrative data we collected, suggests that their view of the crisis and its future is 

shaped by following incoherent but interconnected process or phenomena:  

5.1) Memories and Narratives of Trauma: 

Although months have passed since the terror first broke upon them, we have 

witnessed and are convinced that memories and narratives of trauma and terror are 

still the most compelling and decisive part of cognitive state among the refugees. While 

trauma is edging as shocks or mental disorientations, they are taking shapes of 

memories and shared through narratives, which will be decisive to their perceptions 

for a long time.  

 Grief and agonies for family members killed or properties destroyed, anxiety for the 

ones lost or disappeared, and anger against rapes and humiliation of women also 

constitute essential parts of the emotions expressed in the narratives we recorded. If 

we consider the history of people persecuted by states in the similar manner, closest 

example can be our own liberation war, such narratives and memories may last long 

and eventually become the key motivational factor for collective political 

consciousness and their views.  

Therefore, the memories and narratives of trauma should be addressed with following 

considerations: 

a) The Rohingyas arrived traumatized, invariably by life risking flights across border, 

and with differing degree of traumatic memories depending upon extent of witness or 

exposure to violence. They also share traumatic narratives floating within and across 

camps.  

b) The generic structure within the narratives they tell should not be mistaken as a 

negotiated or forged version of collective memory. Rather it is the generic pattern 

within the violence they have faced that structures their stories.  
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"We escaped two days before the Eid. We 

did not even sacrifice cattle for Eid. It was a 

war situation and we escaped wherever we 

could. Then we could gather again in here. 

We called each other after crossing the 

border using Bangladeshi numbers. We can 

use Bangladeshi number back home but 

very secretly. If the government know, they 

arrest us with the phone. But we are allowed 

to use Burmese numbers." 

"We could settle back to our homes after repatriation 

in 1991. We were not compensated for other losses. 

We lived in peace for a few years. The again the 

situation was bad. It went worse for last six or seven 

years. They hacked some of our pilgrims on their way 

to Mongdu from Rengun. Then it all started again. 

Muslim leaders protested against the killing and 

there were bitter arguments and situation worsened. 

We had many leaders back then who were killed or 

went missing. Rest had to flee out of the country. 

Those who have come to Bangladesh are not that 

knowledgeable. No real leader could come. Those 

who could negotiate, they called them for meetings 

and killed there. Some could escape to other 

countries." 

c) Rhetorical and emotionally charged eloquences should not be mistaken as 

exaggerations. Rohingyas traditionally have an eloquent and intensely emotional way 

of colloquial exchange and apparent exaggerations may actually indicate intensity of 

the trauma or grief.   

d) A few of our narrators had traumatic surge while recounting their memories. Some 

burst into emotional outbreaks, some got petrified while recounting extreme events. 

Some even refused to recount traumatic experiences to avoid mental upset.  

5.2) The extent of atrocities encountered 

The mass murders with extreme 

forms of brutalities, overtly 

conducted gang rapes and other 

forms of gender specific violence, 

targeted killing of youth and 

community leaders or children, 

razing villages with arsons and 

engaging Rakhain civilians in those 

campaigns are parts of a coordinated 

plan executed with sheer aim of 

terrorizing the Rohingya up to an 

extent that they do not consider a return ever. Therefore, the extent of atrocities 

encountered is a key determinant of their cognition and influences their aspiration and 

perceptions. 

The intensity of persecution after 

25th August has largely over 

shadowed the routinized and 

normalized sanctions the 

Rohingyas faced on a daily basis 

since the communal violence in 

2012. The mobility restrictions, 

disenfranchisement, routine 

disappearance, denial of basic 

rights and other sanctions were 

part of their life since 2012. 

While they sustained those to the 

best of their capacity until recent 

surge of violence, their life in 

refugee camps appeared to be 
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"We have suffered like anything. Our cattle 

were children to us. We have lost them. I feel 

pain every time I think of them, every time I 

think my homeland. But we are in peace 

here. Yet, we don’t feel comfort. We have lost 

our identity. We belong to Royang, our 

ancestors were from Royang. So we want 

our Rohingya identity back." 

even safer than what they were facing for last six years. The comparison also 

influences their perception of their present life and aspirations for the future. 

5.3) Previous experience of displacement and repatriation 

Among the participants we interviewed or talked on random encounters, persons with 

previous experience of displacement and repatriation are the most pessimistic views 

about any solutions that need them to return to Rakhain. We have interviewed even 

persons with victims of displacement in 1970s, 1990s, and the recent one. All of them 

are highly sceptical about return and their experiences and opinions are greatly valued 

among those who have been displaced for the first time.  

5.4) Assets and economic opportunities in Myanmar  

Their view and aspirations also vary 

according to the assets, properties 

and economic opportunities they had 

in Rakhain. People with more assets 

or economic opportunities back in 

Rakhain has kind of an openness to a 

solution that can assure their safety 

and rights whereas ones with no 

viable property or opportunities 

dispels the idea of returning outright.  

Those living in town centres were not attacked, and many of them had incomes. They 

flew out of fear. Their views differ with those living in the countryside and faced 

extreme situations.  

5.5) Age, gender and family: 

Views and opinions also depend on age, gender and family compositions. While women 

in general have a simple yet firm and rigid view about repatriation, young men have 

more of a complex view of the problems. Elders among the population differ in their 

expression and rigidness than the younger age groups.  

5.6) Religiosity:  

For many, sense of religiosity is an important element of their perception and 

aspirations of the problem. Islamic faith and practices are central organizing principle 

of Rohingya society, which has also been part of their historical identity struggle. In 

fact the Rohingya identity, as it presently faces the highest degree of political 
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contestation in history, is the sum of their Islamic faith distinguishing them from any 

other ethnic group in Myanmar, and a territorial claim on northern Rakhaine, which 

they historically call ‘Rohang’ or ‘Rooyang’.  

Although the Rohingya differ phenotypically, linguistically and culturally from all other 

ethnicity in Myanmar, religiosity has been key to their self-making for a number of 

reason: a) Islam was a diasporic culture that historically helped them to maintain 

ethnic or cultural boundary amongst fundamentally different cultures crowding the 

Arakan frontiers; b) In absence or denials of entry to modern education systems, 

Rohingyas are mostly schooled in religious conservatories; c) Exclusionary discourse 

and mechanisms largely challenged religious practices which intensified since 2012; d) 

right to religion was largely suspended since the riot in 2012 which was further 

enforced after 2016 clashes; f) religious leaders, who also function as community 

leaders and often teachers at Madrasas, were particularly prosecuted during 

campaigns in 2016 and 2017.  

The narratives we gathered during the study, therefore, had a common emphasis on 

religious sentiments, which often coupled with a strong feeling of religious affinity to 

the host country and community. A few of our narrator also believed that they have 

been prosecuted on religious ground. So, undeniably, religiosity is a central 

determinant of their view, thoughts and emotional state of mind.  

5.7) Cultural and social capital  

Cultural capitals like education and knowledge, or social capitals like relatives in 

Bangladesh or in other countries also detrimental to their views. Business or trade 

skills also influences views about future life in Bangladesh. Cultural and social capitals 

particularly relate the future opportunities, attraction to life in BD and potentials for 

assimilations.  

 

6) Perception and Aspirations 

6.1) Perception about present situation in Myanmar 

For majority of the FDMNs, Perception about present situation in Myanmar has not 

surpassed beyond what they faced before fleeing to Bangladesh. They have no certain 

information or knowledge on recent developments in general. Some of them heard of 

stories carried by families crossing the border in recent weeks and their accounts 

suggested no improvement in the safety and security conditions. Al though latest 

arrivals, as of early January 2018, also carried news on Myanmar authorities setting up 
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"We’ll fight the Mughs there, we’ll hold arms 
against them, that is not something in our mind. 
We need them for many reasons and they need us 
as well. We heare that many of them have 
difficulties after we left since we used work for 
them. … it is the government that is running the 
atrocities, not the Mugh people."  
 

transit camps for the repatriates, it has created apprehensions rather than any 

optimism about repatriation.  

Another concern about present 

situation in Myanmar was their 

antagonised relationship with the 

Rakhaine majority in Arakan, which 

was in a harmony until the riots of 

2012. Involvement of Rakhain 

civilians in recent military 

campaigns infused mistrusts between two neighbouring groups which some of our 

narrators see as a persistent risk factor to return to Arakan. They believe that the 

groups of Rakhains, who they refer as Mughs, now have an appetite for easy 

confiscation of their property every time they are driven out. They also work as 

informers who falsify information to armed forces to tempt them for actions. There is 

also concern about possible strategic hamleting of the repatriates, which might thwart 

their access to farming pastures or other economic opportunities.  

Majority of our participant evaluate the situation as an intensified form of retributions 

against a backdrop of routinised suffering like suspended civil liberties and human 

rights violations including forced labour and extortions. Several of the Rohingyas we 

interviewed had no idea about the situation in Arakan and others believed that the 

campaign still continued.    

6.2) Knowledge about repatriation 

Majority of the FDMNs have no clear idea about the Bangladesh-Myanmar treaty. They 

heard from random sources that they would be sent back without any particular 

details on the process. The possibilities of repatriation have triggered fear and 

apprehension among them. 

The educated and more concerned among them, however, have heard of the Kofi 

Annan commissions, vaguely about joint work groups and possibilities that Myanmar 

government will allow them to return. They are, however, highly sceptic about the 

process and demand adequate security and safety measures ensured under UN 

oversight. Some of them also know that they will require identity documents to return 

which majority of them do not have. Some of them has a firm conviction that 

Bangladesh government cannot send them back forcefully without their consent. And if 

the government do so without assuring the conditions they have coined, particularly 

without UN oversight in Arakan, the Myanmar regime will use smallest possible excuse 

to ensue similar campaign and drive them back to Bangladesh again.  
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"Now if they allow us to live like everyone else, 

we’ll go back. We are not native to this country, 

we’ll go back if our demands are met. If a parent 

has five children, they need to divide the five 

acres of land into five. If they exclude one, he has 

reasons to be upset. This is exactly what 

happened to us in Burma. We are upset. They 

killed our people, burnt our villages we don’t 

demand them back since nothing can bring the 

dead alive. Just we want to walk freely. We don’t 

want a fight. They should just give us Rohingya 

card and treat us equally with others, and we’ll go 

back. They hacked us to death, burnt us, killed us 

–we’ll forget everything since those cannot be 

undone. We’ll see those as mistakes and forgive 

them. We are not in peace under those plastic 

sheets. We cannot eat properly in apprehensions, 

in memories of what has happened to us." 

"Thanks to the almighty, we are doing much better 
here. It is better by thousand times. I cannot feel 
comfort with material rich if I don’t have freedom. If 
my life has no value what’s the use of property? 
…Surely they (Bangladesh government) will look after 
us if Allah give them kindness. If peace is assured back 
home, we’ll return. Why should we stay then? May 
Allah give them forgiveness. If they do not assure 
justice as a Muslim, how they will answer after death? 
All of us will die one day, isn’t it?" 
 

6.3) View/will/opinion about repatriation? 

The bottom-line opinion of all 

individuals we have interviewed 

in three different camps is that 

they are not willing or mentally 

prepared for any immediate 

repatriation. We have collected 

convictions that ranges from 

extreme rigidness against 

repatriation to firm insistence on 

preconditions for a return, which 

invariably rejects any immediate 

repatriation.  

The most rigid views are 

expressed with emotionally 

charged statements that they 

would prefer death to repatriation. 

Some of them mentioned a 

religious view that if they are killed here for not returning, at least they will have a 

proper funeral, which many died in Myanmar, did not had. Some mentioned rapes and 

humiliation of women or killing of children to refute repatriation. Several of them 

mentioned that they got nothing left in Arakan after the arson attacks on villages and 

the future is too uncertain to start anew.  

The less rigid views mention a 

number of conditions to be met 

before they consider a return. 

The conditions include: 

1) Myanmar government 

has to accept their demands.  

2) Order and peace need to 

be established in Rakhain.  

3) They will return to Burma if people who are still in Burma have their rights 

restored.  

4) If international organization and UN gives security they will return back to 

Burma. 
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"We heard that the Burma government would accept us, and Bangladesh will send us back. 
But we cannot return under this condition. If they give us a security force to protect us, which 
can be from Bangladesh or any other country, then we can go. We have to be endowed with 
our rights. Our land should be given to us. They have to accept us as Rohingyas. Then we can 
go back. How Bangladesh government can force us to go back? If they do so, it will be like 
killing us. But I don’t think the Burmese government will accept our demands. I mean I can’t 
trust them anymore. But we can’t stay here by force since it is not our country. Our homeland 
is Burma." 

"We have heard that they will take back a hundred thousand people after 22nd January. But 
we don’t know from which camps they are going to grab that number of people. We hear that 
the Bangladesh government want to send us back even if they have to pay a million to each." 

"The only thing in our mind now is that when can we go back to our homeland. How can we 
return to our villages, how can we have our house back, how can we rebuild life and 
properties? … this is not our country and we have not come here forever. They are slashing 
us, hacking our throats, killing our men, raping our women, shooting rampantly. We had to 
escape here to save our lives." 

"They have to give us nationality. We want freedom like 
other 35 communities living in Burma. They have to accept 
all people who escaped since 1978 as Rohingyas." 

"What we mean by compensation is that the government has 
confiscated many of our homes and land. Those have to be 
returned. Shouldn’t they give us the land we have papers 
from the British era? Shouldn’t they give us the land we have 
papers from Aung Sun’s father’s era? If we belong to that 
country, if they accept us as citizens, they have to return us 
everything. They have killed our dear ones, shouldn’t that be 
compensated?" 

"We want justice for the murders of family members. We 
want nationalities and compensations for our lands. We 
want to move around freely like others, we should be 
allowed to go to Mosques and Madrasas like before. We 
want right to religion. We are Rohingyas, we want card as a 
Rohingya. We want equal right on everything." 

"They may agree to our demands under pressure and start 
torturing again in two years. We fear the Mugh government. 
They can kill a baby by snatching away it from its mother’s 
womb. So, we want UN forces with us, we want citizenship. 
We want to live like everyone else there. We want justice for 
the wrongs done to us. Those living in Aqiab camps, must be 
returned to their villages." 

5) They should be 

accepted regardless of ID 

or proves of property 

rights since those 

documents were burnt or 

lost during massacres. 

6) They should be 

given citizenship status 

and equal rights to 

health, education, politics 

and employments. 

We had statements from 

many that they would 

have preferred a return 

to staying in camps if 

their safety and rights 

are guarantied. Since 

they did not came for 

food and do not like the 

restrictions they now 

have within camps, they 

want to return with their 

demands met, about which they are not at all optimistic. Most of them also said that so 

far they were not consulted about their aspirations regarding the repatriation.  
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"If foods run out here, if we starve, if we can’t go 
anywhere, we better prefer death to returning 
there. We can live on leafs but not ready to go 
back. How can we go back to that hell? If we die 
here, at least we can have a proper funeral." 

"It is a land of Muslims. If we die here, they will 
hold a proper funeral, they will pray, But there, 
they just throw our bodies in fire or bury us like 
animals." 

"We’ll ask the government to bomb us to our 
death. It is even better than going back and stand 
the atrocities. They curve our eyes off, they cut 
our hands and ears, spear us slowly to death. You 
should better bomb us here." 

 "It is not that we are enjoying the life here. 
Homeland is like a part of one’s body.  So, my 
heart cries to go back. Yet, I cannot go since they 
are torturing us. We can have a funeral here, but 
there they leave us for dogs and foxes. Even if 
they government force us to go, we won’t. We 
will not go back without justice. … if Burmese 
government don’t accept us, send us to any other 
country or show us the way to go somewhere 
else. We don’t want to return to Burma. If we 
have to, we want justice." 

 "We won’t go now, until and unless we have 

justice. They ask us to go? Those they have 

barred for five years in concentration camps of 

Aqiab, they don’t even feed them properly. They 

must be released. They have to accept them and 

issue them cards. If they have their home and 

properties back to them, people living here will 

find some confidence to go. Otherwise, none will 

go. If you cannot afford us, kill us here." 

6.4) Key prerequisites for a voluntary repatriation 

The prerequisites for a voluntary 

repatriation include a number of 

demands, which more or less 

resemble the preconditions set by 

international conventions and 

protocols for the protection of 

refuges. 

1) Rights to citizenship, freedom, 

education, religion, land, 

employment, marriage and 

recognition as Rohingya 

Muslim. 

2) Compensation for loss of life 

and property 

3) Justice for persecution and 

crimes committed against 

them. 

4) Presence of UN peacekeepers 

in Rakhain and UN and 

international oversights on 

rehabilitation.  

5) Passport and NID of Myanmar 

and freedom of mobility.  

6) Myanmar has to accept all 

Rohingyas who fled since 

1978.  

7) They should not be 

concentrated in camps (like 

the one in Akiab)  

8) They want proportionate share of political power.  

9) They want their wealth and asset back.  
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"Thanks to the almighty, we are doing much better here. 
It is better by thousand times. I cannot feel comfort with 
material rich if I don’t have freedom. If my life has no 
value what’s the use of property? …Surely they 
(Bangladesh government) will look after us if Allah give 
them kindness. If peace is assured back home, we’ll 
return. Why should we stay then? May Allah give them 
forgiveness. If they do not assure justice as a Muslim, 
how they will answer after death? All of us will die one 
day, isn’t it?"  

 

"Our cattle sheds are bigger than this huts in the camps. Now 10 of us live in a room of that 
size and manage every chore of life. The latrines are up above the head, bathroom next to 
the fence. Are we living like this on our will?" 

"If we go to a barbershop, it takes 40 taka to have hair cut. How can we afford that? So, we 
cut each other’s hair.  The pulse they give us here, upsets our stomach, we are not used to 
it. So many of us sell it and buy fish with the money. Sometime they give us two packs, 
sometime four. Four packs sale for 80 taka which can get us small amount of fish." 

"The situation of the camp is not that good. Still, we are better here than Burma. … we are 
doing really good here, they are taking care of us. Still, if compare the sheds we live here 
from our houses in Burma, these are like our toilets. " 

"All appreciations to Allah, we are well here, almighty has kept us better. We jumped on the 
river across the jungle to save life. We didn’t expect this much, we had just fled to survive. 
We are thankful to Allah that we could come to a Muslim country." 

"We are managing somehow with the rice, pulse and oil we receive. The ‘Maolanas’ (Islamic 
Aid Agencies) gave us some money on early days. But we haven’t come here for food or 
facilities. We came here for justice. …I am not worried about the money, I need my peace 
back." 

Among the demands mentioned above, recognition as Rohingya Muslim, ID documents, 

compensation, civil rights, and UN oversight of the repatriation was much emphasised.   

6.5) Perception of life in the camps 

We had mixed responses 

about the present state of life 

in camps. When they compare 

it to the life they had in Burma 

since 2012, they feel at least 

they have safety and security 

here and therefore other 

constraints are seen trivial. At 

the same time, their life in 

villages, except the violence and sanctions, was better and looking from that aspect, the 

camp life is not satisfactory. Understandably, despite routine violence and sanctions 

over a period of 35 years, the Rohingyas had adequate economic opportunities in 

Rakhaine including pastures for cattle and farming lands. For many of them, it still 

remains a relative attraction given the scarcity of the same in Bangladesh. Yet, the 

threats on life and properties restrain them from any immediate return.  
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"If they stop aids, we got no one but Allah. Allah will take 
care of us. We didn’t expect these aids when we came. It 
was beyond our imagination. So, we thank him for these. 
We’ll toil if we have to in the future." 

"The future of this camp is not in our hands. It all depends 
on Hasina. The camp won’t be worth living in monsoon. 
But would Hasina keep us like this? Surely she will help us. 
We trust her. " 

The FDMNs therefore view the camp life not as a choice, rather from a pragmatic 

perspective that they have no options. They appreciate the supports they get from aid 

agencies. The relief provisions mostly include staple rice, pulse and edible oils. They 

have difficulties in availing vegetables or fish. Some Islamic aid agencies provide cash, 

which they use to buy them. Some of them also work in construction works within the 

camp, which also earn them some cash. Many of them have engaged in petty trade in 

the Bazaars set in the camps. People with relatives living abroad, particularly in the 

Middle East, also receive supports from them.  

Speculation on future state of life in camps 

The most compelling 

aspect of their speculation 

about future life in the 

camps is uncertainty and 

an indifference deriving 

from inability to determine 

it. The uncertainties are, as 

in our recorded narratives, 

negotiated through 

religious faith and affirmations.  Yet, many of them believe the future will depend on 

the policies the Bangladesh government adopt. Many of them have mentioned plans to 

escape and merge to the host localities if forced go to back. Many also expect that rich 

countries of world will receive part of the refugees. No serious concern about the aid 

flow in the future was recorded since probes were answered with indifferent response 

and religious affirmations.   

The camp dwellers are thankful for all supports and aids they received. Though 

provisions in aid packages were not culturally informed in some respect, they were far 

more than their expectations. The housing and amenities are also the best one can 

expect in an emergency situation. However, with no certain possibility of returning 

soon, they are worried about the make-shift shelters that are vulnerable to seasonal 

adversities like heavy monsoon or cyclones.    

6.6) Perception about the host community 

Their perception about the host community is overwhelmingly shaped by the sense of 

religious and cultural affinity. The affinity has been bolstered by the empathy they 

received on early weeks of arrival.  
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"I managed first few days with the money the Maolanas gave us. If we don’t have money, 
Allah will take care of us. I lived on monthly reliefs. Sometimes I borrowed money. But they 
don’t allow us to work outside the camp. Still, worked in paddy fields secretly and earned 
some money. Our boys used come across the river on seasons to work here before the crisis. 
It was like going to Saudi Arabia the Bangladeshi currency has more value. So, they know 
where to find work and go and make some money." 

"I have a son working abroad. He is still single. He sends me money sometimes. We contact 
him over phone." 

"I don’t work outside, but my sons do. They collect wood from the hills or wage labour when 
there is chance. Sometimes they trade vegetables –that’s how we manage. Some of us have 
sons or relatives working abroad, they get help from them. I also have son working there. 
But he got married and do not care much about us. He went to Malaysia on boat. Usually if 
they are caught there, they put them in Jail. When they serve the sentence, they release them 
with work permits." 

"We cannot farm here, or have properties. We cannot earn by working outside. If they 
government don’t feed us, we’ll starve." 

"This country has helped us much and still continuing to do so. It is unforgettable. It is like 
sharing a house with us. Like the people in Medina did to our Prophet. We understand that 
now the country has more people than she is able to feed. We have to bear with this fact." 

"We can’t even think of causing any damage to this country. This is our host. The locals did 
no wrong with us. But not all of them are good persons, it same among us." 

"We have a good relationship with the locals. We didn’t had shelter in camp when we 
arrived. The locals have given us shelter and food for those days. Then we could find a 
place in the camp." 

"I am doing well here. There are lots of supports. Locals are good as well. We are renting a 
place from one of them. We didn’t have much money but we had to manage. I am in a 
trouble and no one will give me a house for free. I have children, so I have to manage the 
money somehow. I could not find a place in the camp. So, until the government finds me a 
way, I have to stay here. " 

Despite we have witnessed concerns among the host community on different impacts 

of their prolonged stay in the area, and also a fear of being out numbered by the 

refugees, the FDMNs we interviewed still have a confidence that the host community 

will remain empathetic. Some also emphasised that the FDMNs should maintain a 

responsible attitudes to the host community so that there is no apprehension among 

them.  

6.7) Future opportunities beyond camps 
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"I watch news on R-vision and Luto Channel on mobile 
phones." 

"They are still killing, slashing and burning. I have watched in 
TV and R-vision." 

"I don’t what’s on the news. I learnt from people that the 
government agreed to take us back. If so, I have to go. I want 
to go, but they have to give us what we demanded. We need 
security forces protecting us because the Mugh government 
will kill us without it. We escaped death for less than an hour." 

"I have seen hacking still going on in mobile phones. The TV 
also shows the same. How can we return?" 

"What I hear on Radio that others play, makes me sceptical 
about the Burmese government’s position. May be they will 
accept our demand if all countries of the world put a pressure 
on them. But they won’t accept on their own will." 

"We have many relatives still living in Burma. We share the 
news coming from them. They are still being tortured, forcing 
them to accept foreigner cards form embassy. If they don’t, the 
military is asking them to leave the country like us." 

"I have heard from people that China, Russia, and India are not 
in our favour. They are supporting Myanmar. I watch news on 
mobiles, sometimes go to watch TV. If I don’t understand the 
news on local TV, the locals explains it to me ." 

The FDMNs did not explicitly mention any plan to engage in economic activities 

beyond camps except a few who plan to take up wage labouring if supports in the camp 

are not continued. Some of them complained about mobility restrictions and 

restriction on working outside.  

The testimonies of the local, however, suggest that the FDMNs have already unsettled 

the labour market. Many of them have reportedly also engaged in trades. Our visits to a 

couple of neighbouring villages witnessed Rohingyas, who came during past influx or 

by gradual migration have settle in trades and business who dwell as tenants or 

overseer of absentee homestead owners. The host community has a general acceptance 

of them and they are not distinguishable by any cultural markers.  

7) Source of information and knowledge 

Majority of the FDMNs, 

with no literacy or 

education to receive 

information from formal 

sources, rely on floating 

stories within and 

across camps. It is often 

difficult to trace the 

origin of sources of the 

stories, with the 

information and 

knowledge they carry 

and disseminate since 

most of the people just 

pick them up from 

random social 

interaction or overhear 

them in social spaces.  

The study therefore 

delved a bit further into 

the process and came up 

with some specific 

sources from where the 

information and 

knowledge take forms of narratives and float around and across camps.  
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"We had leaders before. But they have excluded 
them from politics. They fled abroad and can do 
little from there. We have a few educated youth 
in camps. They would know better about what’s 
going on."  

"Ask any Rohingya, they will tell you the same." 

"All of us have the same demands because we 
grew up with same sufferings for generation 
after generation. Our ancestors have alerted us 
about it. That’s why we have consensus on what 
we want."  

"The demands I am saying are not just my 
demands, we all want them. When we talk 
among ourselves, we say that we won’t go back 
is the situation persists. … we faced the same 
persecutions, so we would demand same things, 
isn’t it?" 

1) Their first and foremost source of information on the situation in Myanmar is 

friends and relatives still living there, or who have escaped in recent weeks. 

They use mobile phones to contact them.   

2) R-Vision or Rohingya Vision, a youtube based TV is the most common source 

since it is the only dedicated media of the Rohigngyas.  

3) Mobile phones have been the most common way to communicate, which 

according to some, have saved thousands of life during the massacres.  

4) Social media, particularly facebook and youtube are common source of news 

and propaganda for which youth with some education have better access and 

who pass the information they receive and recount stories in social interactions.  

5) Locals they meet on different occasions are also important source of news, 

particularly on Bangladesh government’s moves.  

6) UNHCR officials in Myanmar, who operated in Rakhaine in limited scale for 

several years and ran an emergency relief program for people fleeing, also 

catered information on their entitlement under international protocols.  

7.1) Influence Agents and Consensus Making: 

It is evident that the Myanmar 

government had an explicit aim to 

annihilate leadership among the 

Rohingya. Youth and educated village 

elders were victims of routine 

disappearances. Many of them were 

exiled to different countries. Despite 

the attempts, the Rohingyas have a 

transnational network of leaders who 

shape their opinion most. Youth in 

camps routinely subscribe to the 

social media and propaganda videos 

posted by the leadership.  

As an ethnic minority, Rohingyas have 

a long history of struggle against a 

nationstate, on incredibly unequal 

terms, with three occasions of large-
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"If others, particularly America put some pressure 
on the Burmese Government, they will be 
compelled to accept our demands. Otherwise they 
won’t. Yet, who knows, they may accept. If Allah 
gives mercy in their heart, they can change their 
minds." 

"Why so many countries allied in UN can’t bring us 

some justice? If they can’t, they should kill us. If 

our demands are met, no one have to ask us to 

leave, we’ll return willing in numbers we came. If 

we have security of life, property, religion, dignity, 

and a card as a Rohingya, surely we’ll go back." 

scale exodus as refugees. Like all other minorities struggling against atrocities of the 

state, the Rohingya leadership also strategically uses international treaty and right 

instrument to safeguard their rights.  

So, it is not surprising that the 

Rohingyas have a considerable 

understanding of international 

protocols on the protection of 

refugees, which their transnational 

leadership promote through 

different social media. The 

strategic discourse is further 

shared through social interactions 

and this explains why Rohingyas 

invariably stresses on demands 

ascribed by Rome Protocol or 

other instruments.  

The leadership within the camps, including Majhi and educated youth, more or less 

follow the discourse. Elders also play a role in the consensus making.  

Their consensus making is based on common goals rather than articulated by any 

political leadership or mediators. They express common views on repatriation because 

they share the apprehensions. The collective stance based on transnational discourse 

has been expressed in firm convictions against repatriation in some of the narratives 

we have recorded.  

The testimonies of the people, who had been repatriated after 1990s influx, are also 

influential opinion makers against the proposed repatriation process since they know 

the flaws it had.  

 



Annex I: Ethnographic Engagement Summary 

SN Age Sex No. 

Exodus 

Profile Date & 

Location 

Audio Track 

& Length 

1.  38 Male 2 Mr. Ibrahim is a shopkeeper from Unsiprang refugee 

camp. He lived in Balibazar of Burma. He is nearly 38 

years old. Ibrahim has two sons and one daughter. He was 

a shopkeeper in Burma too. He also had some land in 

Burma for cultivation. Though Ibrahim never attend in 

school but he can write his name and can count money. 

During Eid-ul-Azha situation of Rakhaine state become 

worse. Then he moved to Bangladesh with his children 

and wife. But this is not the first time Ibrahim come to 

Bangladesh as refugee. In the year of 1978, Ibrahim came 

here with his parents. He was only eight years old boy in 

that time. In that time they stayed in Bangladesh for one 

year.    

04/01/2018 

Unsiprang 

rec019,  

 

L:50:00 min 

2.  40 Male 1 MD. Younus is a refugee of Unsiprang camp. He is 40 

years old. He has eight members in his family. He was a 

farmer in Burma. He had some land and livestock there. 

He came here after Eid-ul-Azha. Still he have Myanmar’s 

citizenship card which was issued by Burmese 

government. He explains how tragic the situation was 

which influence him to move in Bangladesh. 

04/01/2018 

Unsiprang 

rec018, L: 

48:00 

3.  55 Male 1 55 years old Bacha Mia is a shopkeeper of Kutuplanong 

refugee camp-1. This is the first time Bacha Mia comes 

04/01/2018 rec002, 
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here in Bangladesh as refuge. He has a family including 6 

members. In Burma his house was in Buthidaung. He was 

a farmer. He was injured by bomb which was charged by 

military.  His shoulder was deeply inured by the splinter of 

bomb. He is not interested to go back in Myanmar. 

Kutupalong rec011 

L:55:00 

4.  50 Male 1 Moyazzem is a refugee from Nayapara camp. He is nearly 

50 years old. He has 6 members in his family including his 

mother, wife and 2 sons. A married son also living with 

them. He never attends school thus he can’t read and 

write. 

06/01/2018 

Nayapara 

rec027 L-

59:00 

5.  38 Male 3 Md Idris is a refugee from kutupalong camp-1. He is 38 

years old with a tiny body. There are 7 members in his 

family. He never attends school. Idris was a farmer in 

Burma. Burmese military burnt their house and he lost his 

livestock and crops. He has come here with all his family 

member and relatives. None of his relatives has left in 

Myanmar. This is the 3
rd

 time come in Bangladesh as a 

refugee. In the year 0f 1978 and 1991, he came here as 

refugee. In that time they went back to Burma after few 

months. But situation was unchanged. Government was 

started to torture them again.  

02/01/2018 

Kutupalong 

rec016, 

rec017, L-60 

min 

6.  45 Male frequently 

travel for 

45 years old Md Idris lived in Maungdaw at Burma. He 

came here 4 months ago. He studied up to third grade. He 

02/01/2018 VoiceMO306, 

Voicemo307 
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business 

purpose 

was a businessman in Myanmar. He has three children. 

Idris traveled in Bangladesh many times for business 

purpose. He also had some cultivatable land in Burma. He 

was financially well-off. He or his family was not the 

direct victim of military torture. But they fled to 

Bangladesh from fear of military violence. His family and 

his brother were able to flee here. But his brother’s family 

is get stuck in Mayanmar. He has citizenship card which 

was issued by Burmese government in 1975. He worked 

as labor in Pakistan, Saudi Arabia and Dubai by using 

Bangladeshi passport.  

Kutupalong L-35:00 

7.  45 Male 1 45 years old Habib Hossain is a Refugee from kutupalong 

camp-1. He lived in Garuti Bill at Maungdaw. He studied 

class four in Burmese school. Habib had to stop his study 

at a very early age because of his father’s illness and he 

was the elder son of his father. So Habib had to support his 

family. Now he is the father of eight children. Habib has 

7-8 kani land in Burma. He also has a water pump. One of 

his daughters is tailor. He was financially well-off in 

Burma. But leaving all of these he fled to Bangladesh for 

saving life.  Habib is direct victim of military violence.   It 

seems quite unbelievable to him that still now he is alive.  

03/01/2018 

Kutupalong 

voice mo309, 

L- 01:09:43 

8.  70 Male 2 Jafore Alam is a 70 years old man from Unsiprang camp. 

His house is in Shilkhali at Longdum in Myanmar. He has 

04/01/2018 Voicemo320, 
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10 children and 7 are married among them. He also has 

24-25 grandchildren. He was a share cropper in Myanmar. 

His two son lives in Malaysia. They have got Malaysian 

passport as well as Malaysian citizenship. They came here 

on last Eid day. His wife was injured by military.  This is 

the 2
nd

 time Jafore Alam came here as refugee. In the year 

of 1991 he and his family was stayed here for 11 months.  

Unsiprang L:44:31 min 

 

9.  40 Male 1 Md. Jafor Alom is a grocery shopkeeper of unsiprang 

camp. He was a farmer in Burma. He had own agro land. 

He has two sons and two daughters. 

04/01/2018 

Unsiprang 

voicemo322, 

L-44:45 

10.  55 Male 1 Delowar Hossain’s house was at Naribeach area of 

Maungdaw. He is 55 years old. His total family member is 

15. He walked 2 days to come Bangladesh with his wife, 6 

children and grandchildren. He had many properties in 

Burma including agro land and livestock. His one leg is 

deeply injures as military shoot him. Their village burnt by 

military.  

06/01/2018 

Nayapara 

114414 

L-57:05 min 

11.  50 Male frequently 

travel for 

business 

purpose 

50 years old Iyub lived in Ukilpara at Maungdaw. He 

studied in class eight at Burmese school. His family can’t 

come here with him. They keep hide themselves in Burma. 

If they get any opportunity to come in Bangladesh they 

will. Burmese military torture him a lot.  

02/01/2018 

Unsiprang 

voicemo306, 

L-15:56 
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12.  45 Male 1 Ismail Hossain is a teacher of unregistered Burmese 

school. He is 45 years old. He has two sons and a 

daughter. He is not direct victim of military violence.  

04/01/2018 

Unsiprang 

voicemo323, 

L-43:55 

04 Jan 2018 

13.  42 Male 1 Mohammad Selim, his resident was in Busidung. He is 42 

years old. He was a teacher by profession. In 1991 he 

studied in class 10 in a Burmese school. After that he 

started to teaching in1993. He cannot continue this 

profession for the long time because he is a Rohingya 

Muslim. He was fired from his job. After leaving teaching 

profession he started to teach Rohingya children and 

farming for live. They fled to Bangladesh because of 

unsteady situation of Rakhaine.  

02/01/2018 

Kutupalong 

No record 

14.  38  Male 1 Md korimullah is a 38 years old rohingya muslim. Now he 

lives in Kutupalong camp-1. In 1997 he studied in class 

10. He was a health worker of an organization named 

NHR. After two days of Eid-ul-Azha they fled to 

Bangladesh with his family because of unsteady situation 

of Rakhaine state. Karimullah said that he had a contact 

with the leaders when he was in Burma.  

02/01/2018 

Kutupalong 

No record 

15.  28 Female 1 Sotora is a 28 years old lady from Kutupalong camp. 

When I saw her she was working at home side land and 

taking care of vegetable plants. She collects vegetable 

02/01/2018 

Kutupalong 

rec008 

L-19:40 
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seeds from local people. They are six members in her 

family her parents, husband and two children. She said 

that she do not want to go back. 

 

16.  50 Male 1 Abul Hasim’s house was in Maungdaw at Burma. He is 

nearly 50 years old. He didn’t study but he can read Holy 

Quran. He had no fixed occupation in Myanmar. He had 

5-6 kani land in Burma. Sometimes he would used to cut 

wood from the forest to sell it. Hasim has eight children. 

He has mother, brother wife and children in his family. 

After Eid-ul-Azha he moved to Bangladesh with his 

family. But his brother didn’t come with them because he 

is in jail. His house was burnt by military.  

03/01/2018 

Kutupalong 

Voice 

Mo308, L-

16:18 min 

 

17.  17 Male 1 Shoaib is a 17 years old boy. He reads in class ten. And he 

is a Hafez of 25 para of Quran. He has 7 siblings and his 

position is 2
nd

. He has an interest in Burmese education. 

He has come here after eid-ul-Azha.  

03/01/2018 

Kutupalong 

voicemo309, 

L-20:00 min 

 

18.  43 Male  Md. Jomir Uddin is a Religious person (Moulobi). He is a 

madrasa teacher for last 20 years. He has 10 little children. 

Now he performs as an Imam in a mosque of refugee 

camp.  

03/01/2018 

Kutupalong 

voicemo314 

voicemo315, 

L-45:00 

19.  33 Female 1 Nesaru is 33 years old women. She lived in Merulla 

village of Maungdu Thana. She has 5 children. Her 

03/04/2018 voicemo309-

13 
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husband could not come with them. She does not know 

whether he is alive or not. She had not much property 

Myanmar. Now she is in better condition that’s why she 

doesn’t want to go back in Myanmar.  

Kutupalong L-35:00 min 

 

20.  50 Male Frequently 

travel for 

Business 

purpose 

Jalal Ahmed moved to Bangladesh almost three months 

ago. He is nearly 50 years old. He is from Fakirabazar 

village of Maungdu. In Burma he had a big shop and one 

of his sons helped him to maintain it. He had 10-12 kani 

agro land in Burma.  

03/01/2018 

Kutupalong 

voicemo 316, 

L 32:19 min 

 

21.  50 Female Frequently 

travel for 

treatment 

purpose 

Gulbahar is a 50 years old lady. She has 2 sons, their 

wives and grandchild in her family. She had many 

properties in Burma. But Situation makes her bound to left 

all of her wealth behind. Her mother and brother had died 

when they fled.   

03/01/2018 

Kutupalong 

voicemo316-

17, L:41:00 

min 

 

22.  25 Male 1 Belal Hossein is a refugee from Kutupalong camp. He is 

25 years old. He has two children and his wife in his 

family. He did not go to school. He told me about military 

torture and the life they had lead in Burma. 

03/01/2018 

Kutupalong 

rec001 

23.  40 Female 1 Sanjida is a 40 years old Rohingya women from 

Unsiprang refugee camp. He moved to Bangladesh with 

her family after last eid. She had 5 kani cultivatable lands 

in Burma.  

04/01/2018 

Unsiprang 

voicemo319 

L-09:46 
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24.  40 Male 1 Md. Jafor Alom is a grocery shopkeeper of unsiprang 

camp. He was a farmer in Burma. He had own agro land. 

He has two sons and two daughters. 

04/01/2018 

Unsiprang 

voicemo322, 

L-44:45 

25.  45 Female 1 Sanjida is a Rohinga Muslim. She has 10 children. She 

leads her life by working on agro land. She had 10-12 kani 

agro land in Burma. 

04/01/2017 

Unsiprang 

voicemo321 

L-20:00 

 

26.  40 Female 1 Another women name “X” from Unsiprang camp. She has 

6 children. Her husband was killed by military while they 

fled to Bangladesh.  

04/01/2018 

Unsiprang 

voicemo321 

L-20:00 

 

27.  37 Male 1 Md. Salimullah is a 37 years old man. His house was 

situated in Tulatuli, Balibazar. He fled to Bangladesh with 

his parents, wife and children. He had a metal business in 

Burma. 

06/01/2018 

Lyeda  

 

125144 

131556 

L:21:21 min 

28.  55 Male 1 Sirajul Islam, he is 55 years old. He has 4 sons and two are 

married. His sons had a cloth store and a mobile store in 

Burma. He said that he had a large house in Burma. He 

came here before Qurbani Eid. Burmese people burnt 

neighbor village, shoot people, torture and rape the women 

06/01/2018 

Lyeda 

133804 

142454 

L-47:25 
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that’s why he fled here from Myanmar. He said that one of 

his nephews was kidnapped by military. They did torture 

to him and still torturing. Military are doing torture on his 

nephew for the involvement with ARSA and Alekin. He 

said that actually his nephew knows nothing about this. 

29.  48 Male 1 48 years old Salilmullah is from Chainda Para, Ali Chinta 

of South Maungdaw. He has 4 sons and 6 daughters. He 

came here 2 days before of Qurbani Eid. He said that he 

had finished his new house work and shifted there a week 

before of coming Bangladesh. His two sons went Malaysia 

in 2012. He had 9 Kani agro land in Burma. 

06/01/2018 

Nayapara 

144110 

L-22:06 

30.  20 Male 1 20 years old Md Hamidullah is Rohingya Muslim. He is a 

student. His house was in Mongdu. 

06/01/2018 

Nayapara 

151009 

152450 

153852 

L-28:00 min 

31.  48 Male 1 Hamid Hossain is living in Kutupalong refugee camp. He 

is 48 years old. He has no institutional education but can 

count money. His house was at Ambara area in Burma. He 

comes here before Qurbani Eid. There are 10 persons in 

his family. One of his sons is studying in a madrasa in 

03/01/2018 

Kutupalong 

rec13 

L-19:30 min 
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Balukhali now. 

32.  23 Male 1 Md. Abdullah is a refugee from Kutupalong camp-1. He is 

23 years old. He has 5 members in his family including his 

wife and three children. This is the first time he come here 

as refugee. He had some agro land and livestock in Burma. 

He never attends school. 

03/01/2018 

Kutupalong 

No record 

33.  18 Male 1 Mr. X is a refugee from Lyeda camp. He is nearly 18years 

old. He was a student in Burma. He is reading in class 

seven. He lives with his family in Lyeda camp. He wants 

to go to school when he will back. 

06/01/2018 

Lyeda 

rec022 

L-6:00 

34.  20 Male 1 Mr. X is a refugee from Lyeda camp. He is nearly 20 years 

old. He came here after Qurbani Eid. He said that he has to 

pay 500 in every month for home rent. He also said that 

they had to work for Bangladesh military without any 

payment. 

06/01/2018 

Lyeda 

rec023 

L-12:30 

35.  18 Male 1 Mr. Solim is nearly 18 years old from Lyeda camp. His 

home was at Mongdaw. He came here before Qurbani Eid. 

He never came in Bangladesh before. He also has to pay 

500 taka per month for home rent. 

06/01/2018 

Lyeda 

rec024 

L-15:40 

36.  40 Male 1 Mr. X is from Lyeda camp. He is nearly 40 years old. I 06/01/2018 rec026 
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met him near refugee camp army tent. Now He is working 

here as a volunteer with Bangladesh army. Mainly his duty 

is unload relief truck and help to distribute relief goods. 

He said that he does not get extra facilities for doing this. 

He came in Bangladesh few years ago to go in abroad but 

he failed. At that time someone gave false information to 

Myanmar army that he joined with terrorist party. After 

that he could not go back to Myanmar.  

Lyeda L-13:17 
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